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A Saint for East and West: Maximus the Confessor's Contribution to Eastern and Western Christian Theology is a particularly welcome addition to the growing literature of studies and volumes on the theological and philosophical aspects in the thought of Maximus the Confessor, perhaps the most towering figure in the vein and aftermath of Chalcedon. It is based on a workshop in the context of the XVI International Conference on Patristic Studies at the University of Oxford (9-11 August 2011), similarly entitled "A Saint for East and West: The Thought of Maximus Confessor in Eastern and Western Christian Theology."
The volume has a very substantial asset and a not-that-unimportant drawback. Its primary asset is its stellar, awe-inspiring line of contributors: these include Rowan Williams, Kallistos Ware, John Milbank, Andrew Louth, Vladimir Cvetković, Christophe Erismann, Nikolaos Loudovikos, David Bradshaw, Adam Cooper, Louis Granados, Adrian Guiu, Edward Siecienski, Joshua Lollar, Torstein Tollefsen, and Melchisedec Törönen -it is almost impossible for a book with such a line-up of authors and chapters not to become an indispensable resource on Maximus. The book's main drawback is that, on the face of it, the eight years that elapsed from the workshop up until the publication of the volume is indeed a long time -and the eight particular years from 2011 to 2019 have arguably been full of scholarly and publishing activity as far as Maximian studies are concerned. The minutest of examples would be the at least four books on Maximus which were published in the meantime by the same publisher of the book reviewed here (along with considerably more than a dozen more by other publishers and a host of journal articles). Almost no attempt is made in the book to catch up with what happened in the meantime (a look at the bibliography will qualify this claim), although this route was perhaps the better of options: the alternative would have been to either affix a scholarly preface on the developments that took place in the meantime (which would serve no substantial purpose) or to ask the contributors to take later developments into account (which would be challenging at a practical level and would perhaps further delay the pub-lication of the volume), so it is perhaps better that such an attempt has not been made. As far as secondary literature is concerned, however, this has the effect of making the volume look like an (exceedingly valuable) time capsule. There are quite a lot of typos, particularly in Greek quotes or words (there are chapters in which most instances of Greek are problematic, particularly as far as accents and breathings are concerned, ch. 6 for instance), but this is hardly avoidable and certainly not a substantial criterion.
What should be obvious from the above is that the assets of the volume are much more important than its publication-related drawbacks. A Saint for East and West begins with Andrew Louth's chapter, which forms a very good introduction to the volume's theme, and proceeds with the book's three parts: (1) reception and influence (Guiu, Siecienski, Erismann), (2) anthropology, Christology, and spirituality (Ware, Cooper, Bradshaw, Granados), and (3) ontology and metaphysics (Törönen, Williams, Milbank, Loudovikos, Tollefsen, Cvetković, and Lollar). The main weight of the volume is on this latter part on ontology and metaphysics, and rightly so. While this turns the book into an important contribution not only to Maximus studies in general, but also to the dialogue between Maximian scholarship and the discipline of philosophy in particular, something which is acknowledged in Andrew Louth's introduction (even in Part One, Erismann focuses on Maximus as a logician), the book does not raise this claim as one of its primary characteristics, preferring to underscore the nature of its exploration as exclusively theological (thus the subtitle, Maximus the Confessor's Contribution to Eastern and Western Christian Theology).
All chapters are good, and many chapters are very good; here are many original insights and ideas that will prove to be valuable to Maximian scholarship in the years to come; the book comes very close to achieving a comprehensive approach to Maximus, which is quite a feat given the all-encompassing nature of the Confessor's thought. The longest chapter in the book is John Milbank's, spanning more than fifty pages, in which he critically engages mainly with David Bradshaw's reading of the essence-energies/activities distinction; a future extensive dialogue between Milbank and Loudovikos on the matter of energies/activities would be immensely interesting, I think.
To sum up: while the editor could have done certain things differently (or rather and more importantly, earlier!), Daniel Haynes offers us an important volume that will certainly occupy a distinguished place in the current phase of an ever-growing academic literature on Maximus the Confessor.
